Questions God Asks #1

“God’s First Questions”

Genesis 3:1-8
Questions are an effective tool for leaning, probing, uncovering, and drawing new information. Sometime questions seem ridiculously obvious, such as in the comic strip Calvin and Hobbes: Calvin is randomly pounding nails into a coffee table. His mother rushes in, screaming, “Calvin! What are you doing to the coffee table?!?” Calvin looks at the table then looks up and asks, “Is this some sort of a trick question or what?” Yet even obvious questions can delve deep into a situation.

Questions appear often in the Bible. I saw one resource claim there are 3,294 questions in Scripture.
 I could not find a figure as to how many of those questions were asked by God, but there are many recorded in His Word. Over the next six weeks I want to explore a number of those questions as they appear in the Old Testament. After that I will turn our attention to questions Jesus asked in the Gospels. During those twelve weeks I am asking you to come up with questions you would like to ask God, and we will delve into the Scriptures to seek answers to those questions.

You may be wondering, “Why does God ask questions? Isn’t He all knowing?” (That is itself a good question!) God doesn’t ask questions because He needs information. Being God, He knows everything. Rather, He asks questions for our good, to give us the opportunity to face facts, be honest, and confess our sins.
 

This is especially evident in our text for this morning. Turn to Genesis 3, where the first seven verses depict the fall of the human race in sin.

Now the serpent was more crafty than any of the wild animals the Lord God had made. He said to the woman, “Did God really say, ‘You must not eat from any tree in the garden’?” 

The woman said to the serpent, “We may eat fruit from the trees in the garden, but God did say, ‘You must not eat fruit from the tree that is in the middle of the garden, and you must not touch it, or you will die.’” 

“You will not surely die,” the serpent said to the woman. “For God knows that when you eat of it your eyes will be opened, and you will be like God, knowing good and evil.” 

When the woman saw that the fruit of the tree was good for food and pleasing to the eye, and also desirable for gaining wisdom, she took some and ate it. She also gave some to her husband, who was with her, and he ate it. Then the eyes of both of them were opened, and they realized they were naked; so they sewed fig leaves together and made coverings for themselves.
Both Adam and Eve broke the only command God gave them. Immediately they realized they were naked, and tried to hide their nakedness from each other. Then, in verse 8, they heard the sound of God approaching them, and they tried to hide from God.

For some hiding is a game, but for most of us it’s a way of life. We all have a hiding reflex. We all want to cover up when we’ve done wrong. Our hiding reflex is inherited. It appeared at the beginning. Hiding immediately followed Adam and Eve eating fruit from the tree of the knowledge of good and evil. Their knowledge did not set them free.

“Where Are You?”

This leads to the first question God asks in the Bible, recorded in verses 8-10,  

Then the man and his wife heard the sound of the Lord God as he was walking in the garden in the cool of the day, and they hid from the Lord God among the trees of the garden. But the Lord God called to the man, “Where are you?” He answered, “I heard you in the garden, and I was afraid because I was naked; so I hid.”
(Perhaps this was the inspiration for the television show, Naked and Afraid.)

God’s first question is very simple: “Where are you?” Obviously God was not losing a game of hide-and-seek!
 This was more than a request for their location. It was an invitation. And it’s the invitation God has been calling out to humankind ever since. “Where are you?” But it’s an invitation we’ve often refused.

God’s question was like a father’s question to a naughty child hiding behind a door to avoid his face. The “where are you?” asks “why are you there? Is that where you should be? Come out and face me!”
 But don’t think that God is asking this in an angry voice. That God called him at all was an act of grace, for God could have spoken the word of judgment and just destroyed Adam and Eve.

Notice that God is the one taking the initiative. A major theme of the Bible is that although people sin, God seeks them out in order to bring them to repentance. Ultimately, Jesus “came to seek and to save the lost” (Luke 19:10).

Notice that Adam’s response contained no admission of wrongdoing. He only said, “I heard you in the garden, and I was afraid because I was naked; so I hid.” It is apparent that at that moment he was more aware of his nakedness and shame than of his sin against God. Adam had undergone a profound change, but all he could do was express his fear and shame. The only thing that Adam truly confessed to was a feeling—the feeling of fear. Of course, he knew he had broken God’s command, but in his new self-focused state he was more concerned about how he felt than about his sin against God.

“Who Told You That You Were Naked?”

God’s first question was simple: “Where are you?” His second question was not quite so simple: “Who told you that you were naked?”
Remember, nakedness was not a new thing for Adam and Eve. This condition did not occur when they disobeyed God. The last verse of Genesis 2 states, “The man and his wife were both naked, and they felt no shame” (Gen. 2:25). So what was the difference? One writer suggests,
God’s question indicates to us that the knowledge of evil comes at the price of shame. This is the difference, theologically, between being unclothed and being naked. To be unclothed simply meant that Adam and Eve had no clothes. They were comfortable not only physically but emotionally and spiritually. No self-consciousness interfered with their relationship with God or with each other. But sin brought a new—and upsetting—sense of self. Nakedness is more than just physical exposure of the body. It describes being vulnerable in heart, mind, and soul as well. Nakedness refers to being open, being seen for who you really are in your whole person. And that can be extremely threatening and put us on the defensive.

But why did God as this question? Who told Adam and Eve that they were naked? No other human being was lurking in the shadows telling them that they had sinned. No bird in a tree chirped the news. Their own awakened conscience told them they had sinned and had reason to feel shame.

This is the downfall to the knowledge of good and evil. I often wondered, “Why did God not want His creatures to know good and evil?” I never had a good answer to that until I read Dietrich Bonhoffer’s Ethics, and by “read” I mean re-read multiple times until it sunk in. Allow me to paraphrase as best I can:

God intended His creatures—human beings—to “live in the origin,” meaning that we know nothing but God alone. Well, actually, we know other human beings, things, and ourselves, but only in the unity of our knowledge of God. In knowing good and evil, however, we understand ourselves not within the reality of being defined by the origin, but from our own possibilities to be either good or evil. The knowledge of good and evil is thus disunion with God. We can know about good and evil only in opposition to God. Now, instead of knowing ourselves within our origin—God—we know ourselves as the origin. We put ourselves in the place of God, and as such we see ourselves as the judge, determining good and evil. We have become, in our own minds, “like God,” as the serpent tempted Eve. We have replaced God.
 This is how we can read at the end of the book of Judges, “In those days there was no king in Israel. Everyone did what was right in his own eyes” (Jdg. 21:25 esv). Either we submit to God’s standards of right and wrong or we make up our own. So when God asked, “Who told you that you were naked?” He was asking, “Are you going to trust my way or go your own way?”

“What Have You Done?”

The last two questions God asked in this passage were similar, one addressed to Adam and the other to Eve. We read in verses 11-13,

“Have you eaten from the tree that I commanded you not to eat from?” 

The man said, “The woman you put here with me—she gave me some fruit from the tree, and I ate it.” 

Then the Lord God said to the woman, “What is this you have done?” 

The woman said, “The serpent deceived me, and I ate.”
When God asked him pointblank if he had eaten of the tree, Adam never said, “Yes, I did!” Instead, he blamed both God and his wife! When God questioned Eve, she blamed the serpent. (She didn’t say, “The serpent that You created,” but perhaps she thought it.) There were excuses but no confessions.

Blame someone else; that’s the human instinct. If possible, blame the person who is accusing you and blame someone else. Adam manages this: It is God’s fault and Eve’s fault, not Adam’s fault.
 In the novel The Fall, the famed French philosopher Albert Camus said, “Each of us insists on being innocent at all cost, even if he has to accuse the whole human race and heaven itself.”

If you read Adam’s sin through the lens of today’s world, you see the language of victimhood—Adam as the poor victim of the woman and of the God who gave her to him. The modern version goes like this: “God, you’re responsible for my situation that has left me so susceptible to sin—my upbringing, my abuse, my inept parents and teachings.” Given this thinking, only God is responsible for sin—if there is a God.

If we can find some loophole, we’ll run through it as fast as we can!
 “It’s my God-given hormones,” we say. “My passions, my appetites, my exquisite tastes, my intelligence, my proclivities, my insecurities, my experience, my energy—these together leave me subject to sins that barely tempt others. God made me this way, so what can I do?” Such thinking is from below.

But according to Scripture no one from Adam to the last man on earth will ever get away with passing the buck. James 1:13-15 says, “When tempted, no one should say, ‘God is tempting me.’ For God cannot be tempted by evil, nor does he tempt anyone; but each one is tempted when, by his own evil desire, he is dragged away and enticed. Then, after desire has conceived, it gives birth to sin; and sin, when it is full-grown, gives birth to death.” We must never say, or even imagine, that God is tempting us. We cannot blame God. We cannot blame anyone else. And we cannot blame the devil.

This could have all gone down very differently. As mentioned earlier, God could have simply wiped Adam and Eve off the earth and started over with other humans. He could have simply stated their guilt and executed the sentence. But He didn’t.

Before meting out the judgment, God’s words to Adam and Eve come in the form of questions: “Where are you?” “Who told you that you were naked? Have you eaten from the tree?” and “What have you done?” These questions may sound like a prosecutor in a courtroom.
 However, we must not think of God speaking to Adam and Eve the way an angry judge would speak to a convicted criminal. It was more like a brokenhearted father speaking in love to His wayward children.
 God’s first word to fallen humanity has all the marks of grace.

“That’s nice,” you may be thinking. “But what does that have to do with me?”

When I first thought of this series, I called it, “Questions God Asked.” But then I realized that God is still asking these same questions! Edith Schaeffer, wife of Francis Schaeffer, wrote, 

God asks questions! I had never thought of this so vividly before. How often do we stop and ponder God’s questions, seeking for absolute honesty in our answers to him? God’s questions are penetratingly directed to each one of us. No matter where we are, deep in a coal mine or atop a snow-covered mountain, alone or in the midst of a crowd, walking down a city street or rushed with business in office or farm, God’s questions are constantly being asked. And God expects us to answer.

Perhaps God is calling you from your hiding—“Come out of your hiding place, from your self-reproach, your covering, your secrecy, your self torment, from your vain remorse.”
 Don’t be overwhelmed with shame. Don’t give in to the temptation to blame. Come out, come clean, and experience the grace of God.
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