Nothing But The Best #25

“The Shadow and The Substance”

Hebrews 10:1-18


Imagine the following…


“Honey, I’m home!” Frank announces as he enters the front door.


“How was your day?” Ethel asks from the kitchen.


“Fine,” Frank replies as he walks toward her voice. “I’m starving!”


“What would you like for dinner, dear?” Ethel asks.


“Let me see a cookbook,” Frank says, “One with nice color pictures.”


Ethel takes a cookbook from the shelf and hands it to her husband. “Here you go,” she says. “Looking for an idea?”

Frank moves from page to page, alternating between “Mmmm,” “Ooooh,” and “Ahhh” as he glances at the pictures. After a few moments, he hands the cookbook back.


“Find something you want me to cook?” Ethel asks.


“No,” Frank answers, turning around. “Looking at the pictures was enough.”

Sound crazy? Sure it does! It would be foolish to prefer reading a cookbook to eating a good meal when you’re hungry. Not that there is anything wrong with reading a cookbook—it can be very enlightening—but it is not very nourishing! Yet some of the original readers of Hebrews were tempted to do something much like that. They preferred to content themselves with the externals of their faith—the ceremonies, the priesthood of Aaron and animal sacrifices—and to ignore the fulfillment of these things in Jesus. They wanted the cookbook rather than the meal!


The book of Hebrews is all about the pre-eminence of Jesus Christ above all the elements of Jewish history, culture, and religion. So far in our study we have seen Christ as the Supreme Spokesman, the Superior Savior, and the Superb Shepherd. Chapters nine and ten focus on Christ as the Sufficient Sacrifice. The first three are only true because of the fourth. Because Jesus gave His life as a substitutionary sacrifice on the cross, He can act as our Mediator, our Savior, and our Great High Priest. 


Change, however, is unsettling. (I’ve heard that the only one who likes change is a wet baby!) For Jews who have been raised in the lifestyle prescribed by the Torah (the Law of Moses), hearing that something new and improved has come along is a bit scary. How could they know if this was true? The author of Hebrews answers that by comparing and contrasting the shadow of the first covenant with the substance of the final covenant. 
The Shadow of the First Covenant


Chapter ten begins with the words, “The law is only a shadow of the good things that are coming—not the realities themselves.” “Shadow” suggests indefiniteness; a mere indication that a reality exists.
 Think in terms of dim outlines, like a silhouette in the darkness or a foggy substance at a distance.
 This does not mean, though, that the two covenants are opposed or antagonistic toward each other. There is a connection, for the shadow—while it does not have substance in itself—does not exist without a substantial reality. The shadow indicates the substance.


How do we know that the Old Covenant is the shadow and not the substance? The author provides his logical answer in verses 1b-4,

For this reason it can never, by the same sacrifices repeated endlessly year after year, make perfect those who draw near to worship. If it could, would they not have stopped being offered? For the worshipers would have been cleansed once for all, and would no longer have felt guilty for their sins. But those sacrifices are an annual reminder of sins, because it is impossible for the blood of bulls and goats to take away sins. 

The key element of the Old Covenant sacrifices in the mind of the author is their repetitive nature. The Day of Atonement occurred once a year, while other animal sacrifices were offered throughout the year. The fact that such offerings had to be repeated over and over proved that they were not sufficient to fulfill their intended purpose. (The words “make perfect” at the end of verse one do not speak of sinless perfection, but are the translation of the Greek term teleioo, meaning, “to bring to a state of completeness.”
) There was always something missing—the removal of sin and its subsequent guilt.


What do we mean by guilt? Most people would describe it as “feeling bad after doing wrong.” Dwight Pentecost defines guilt as “the individual’s response to his consciousness of having violated God’s holiness.”
 One might say that sin is the fact of breaking God’s rules while guilt is the feeling that accompanies such actions. Both need to be dealt with.


The animal sacrifices of the Old Covenant, though, could never do that. Rather than removing sin and guilt, the continual sacrifices served as a remembrance of the sin and guilt of the worshiper. I use the word “remembrance” intentionally, for the only other appearances of the Greek word anamnēsis are found in the accounts of the institution of the Lord’s Supper in Luke 22:19 and 1 Corinthians 11:24-25. The sacrifices of the Old Covenant served as a remembrance of sin, while the New Covenant sacrifice is celebrated with the words, “Do this in remembrance of me,” while the New Covenant promises that God says, “[I] will remember their sins no more” (Jer 31:34).


Verse four states simply, “It is impossible for the blood of bulls and goats to take away sins.” Why is that? Philip Hughes provides three reasons:

· Only man, who is a rational, volitional, and responsible being, can serve as a proper substitute for man. An animal cannot willingly give itself as a sacrifice and is by its very nature unqualified to serve as a substitute for man; 

· Only a perfect man, himself entirely free from sin, could properly stand in man’s place and absorb the punishment due to man’s sin; and 

· Only one who by his resurrection from the dead has been vindicated as the Lord of Life, and who lives forevermore, can be our eternal High Priest who guarantees to us of everlasting salvation.

As F. F. Bruce writes, “Moral defilement cannot be removed by material means.”


This truth is echoed in verse 11, “Day after day every priest stands and performs his religious duties; again and again he offers the same sacrifices, which can never take away sins.” We see that the Old Covenant sacrifices can neither cleanse sin nor change sinners.
 John Phillips gives a helpful illustration on this point:

A businessman approaches his banker and requests a loan to finance a business venture. He explains why he wants the money, what profit he expects to make, how he hopes to repay the debt. A wealthy friend agrees to endorse the note and repay the debt should the venture fail. The loan is made, the promissory note drawn up, the rate of interest agreed upon, and the date of repayment set for a year’s time. The businessman signs the note, and his friend endorses it.

The year passes, but the businessman’s expectations have not materialized. He goes back to the bank and asks for further credit and for an extension of time on his expired loan. On the same terms of adequate endorsement the banker agrees. He draws up a new promissory note, adding the new indebtedness to the old, staples the old note to the back of the new one, and carries forward the accumulated debt for another year.

Thus it goes on and on, the loans getting larger and larger every year, and the businessman getting deeper and deeper into debt. And each year there is a remembrance made of his former indebtedness and of his new liabilities. The only thing that keeps him afloat is the endorsement of his friend.

That is exactly what happened in the Old Testament. The animal sacrifices were so many promissory notes. By bringing them to the altar, the Hebrews acknowledged their accumulating debt of sin. Each sacrifice carried with it the endorsement of the Son of God, who guaranteed that He would fully repay all the liabilities thus acknowledged by the sinner. The time came, of course, when those notes had to be discharged, which is exactly what the Lord Jesus did when He shed His blood on the cross of Calvary.
 


Again, we should not view these animal sacrifices as meaningless or man’s idea. Remember, the sacrifices were commanded in God’s law and therefore must be offered. But they were not God’s final answer to the problem of sin; they were partial and they pointed the way. The Old Covenant arrangement was divinely inspired but preliminary.
 They were the shadows of the good things to come.

The Substance of the Final Covenant

Which brings us to the substance of the final covenant. The author again quotes the Hebrew Scriptures, this time from Psalm 40:6-7, in verses 5-7,

Therefore, when Christ came into the world, he said: “Sacrifice and offering you did not desire, but a body you prepared for me; with burnt offerings and sin offerings you were not pleased. Then I said, ‘Here I am—it is written about me in the scroll—I have come to do your will, O God.’”﻿ ﻿


The first thing that jumps out at us is the comparison of this text with the original verses of Psalm 40, particularly the phrase “a body you prepared for me” in Hebrews and “my ears you have pierced” in Psalms. Why the discrepancy? The author of Hebrews was quoting from the Septuagint, the Greek translation of the Old Testament. So how do we explain this variation? Some connect “my ears you have pierced” with Exodus 21:1–6, a passage that describes the actions of a master whose servant preferred to remain with his master. The master bored a hole through the ear lobe of the servant, which was a sign that the servant would remain with him for life. The idea is that our Lord was like a willing servant who had His ears bored. The problem with that explanation is that only one ear was bored, while the verse (Ps. 40:6) speaks of both ears. Furthermore, the verb used in Exodus 21 means “to pierce,” while the verb in Psalm 40:6 means “to dig.” Probably “opened ears” signified a readiness to hear and obey the will of God. The Father prepared a body for His Son so that He might serve God and fulfill His will on earth.
 In any event the meaning of the two phrases is the same.


Notice the various words and phrases used here regarding the Old Covenant. It is probable that the four terms which the psalmist uses for sacrifice are intended to cover all the main types of offering prescribed in the Levitical ritual.﻿
 The word sacrifice refers to any of the animal sacrifices, including the guilt offering. Offering covers the meal offerings and the drink offerings. The burnt offering and sin offering are specifically mentioned. Each of these offerings—described in Leviticus 1-7—typified the sacrifice of Christ and revealed some aspect of His work on the cross.
 


Verse ten states, “And by that will, we have been made holy through the sacrifice of the body of Jesus Christ once for all.” Some versions use the verb “sanctify” in place of “made holy,” and both of these renditions are accurate. 

“Sanctification” means, “set apart for a special purpose.” In order to be used by God, we must be made holy as He is holy. Paul describes this in 2 Timothy 2:20-21,

In a large house there are articles not only of gold and silver, but also of wood and clay; some are for noble purposes and some for ignoble. If a man cleanses himself from the latter, he will be an instrument for noble purposes, made holy, useful to the Master and prepared to do any good work. 


Here in Hebrews 10:10, the author speaks of positional sanctification. This refers to how God views us. Progressive sanctification, on the other hand, has to do with the ongoing work of the Holy Spirit in the life of the Christian, transforming him or her into the image of Christ. Put another way, positional sanctification comes because of Christ’s work for us, while progressive sanctification comes because of Christ’s work in us. Both are gifts from God. And both are mentioned in Hebrews 10:14, “With one sacrifice he made perfect forever those who are being made holy.” See the blending of tenses? “He made perfect” (positional sanctification) those who are “being made holy” (progressive sanctification). Positional and progressive sanctification—God’s work for us and God’s work in us. Neglect the first, and we grow fearful. Neglect the second, and we grow lazy. Both are essential, and both are seen in the cross of Christ.


The emphasis here is more on the once-for-all effectiveness of Christ’s death on the cross. The sacrifice of Himself in our place on the cross was the sacrifice to end all sacrifice.
 When we trust Christ, our sins are all forgiven, our guilt is gone, and the matter is completely settled forever.
 The blood of Christ does not cover our sins, conceal our sins, postpone our sins, or diminish our sins. It takes away our sins, once and for all time.


Verses 11-14 contrast these two covenants again:

Day after day every priest stands and performs his religious duties; again and again he offers the same sacrifices, which can never take away sins. But when this priest had offered for all time one sacrifice for sins, he sat down at the right hand of God. Since that time he waits for his enemies to be made his footstool, because by one sacrifice he has made perfect forever those who are being made holy. 

The author had previously mentioned the fact that Jesus “sat down” after offering His sacrifice, but he put no emphasis on it. Now he stresses Jesus’ posture, contrasting it to that of the priests, and the contrast brings out an important point for understanding the work of Christ. Levitical priests stand, for their work is not done but goes on. Christ sits, for his work is done. Sitting is the posture of rest, not of work. That Christ is seated means that his atoning work is complete, there is nothing to be added to it.

When Christ died on that cross and once for all poured out His blood, He cried out, “Tetelestai!” IT IS FINISHED! The Greek term has as its root, telos, “complete, end”—the same Greek word as in verse one. The sacrifice of the Lamb of God was once for all. We will never have to offer another sacrifice. It’s not needed. His death finished the task.

Verses 15-18 complete the thought:
The Holy Spirit also testifies to us about this. First he says: “This is the covenant I will make with them after that time, says the Lord. I will put my laws in their hearts, and I will write them on their minds.”﻿﻿ Then he adds: “Their sins and lawless acts I will remember no more.”﻿ And where these have been forgiven, there is no longer any sacrifice for sin.

Once again the author quotes Jeremiah 31, the promise of the New Covenant. The emphasis here is on the final statement, “Their sins and lawless acts I will remember no more.”﻿ Total forgiveness—the removal of sin and guilt—is a reality now that Christ has inaugurated this new arrangement. 


Yet guilt is one of the major problems that God’s chil​dren face day by day. Even though saved by the blood of Christ and all sins forgiven, many are plagued by a remem​brance of past sins and failures, of wasted life and squandered years. Consequently, they know little of God’s peace. The problem is that we feel guilty over sins that have already been forgiven. John describes this in 1 John 3:20 as “when our hearts condemn us.” What is the answer? “God is greater than our hearts, and he knows everything.” What does John mean? God knows that the blood of Christ has already been applied to that sin. It is gone. We first of all must know and accept the facts of the doctrine that God has dismissed from His mind because of Christ’s work every sin of the person who has accepted Jesus Christ as Savior. That is a fact to be believed; it is the basis of our assurance. If guilt arises, it does not originate from God. It comes from Satan who is seeking to destroy our joy, and Satan is to be resisted or rebuked (with the blood of Christ) and the blood of Christ will silence this accuser of the brethren. Don’t listen to him. Don’t entertain the sug​gestions and doubts he puts in your mind. Instead, claim the effectiveness of the blood of Christ and stand on the promise that His blood cleanses us from all sin. The best way to deal with Satan when he comes to make you miserable is to say bluntly, “Shut up! My sins are under the blood.” If that satisfies God, it certainly ought to satisfy any one of God’s children.
 As one man once said:

Nearer, nearer,

Nearer, I cannot be,

For in the person of His Son,

I am as near as He.

The good news is that Jesus Christ died on the cross and rose from the dead. His death was the sufficient sacrifice for all sins of all time. By trusting in Christ our sins are forgiven. This is a fact, regardless of how we feel. Don’t try to live on the shadows of feelings; live on the substance of the facts we have embraced by faith.
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